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Local and Global: A Global View of Local Peacemaking
Pax Christi member organizations are engaged in many different forms of peacework in very specific contexts – mostly, but not always, in their own countries or regions. We understand peacebuilding in the most comprehensive sense to include conflict resolution, conflict transformation, the prevention of violent conflict, the transition to a stable, just, peaceful society after war and the transformation of cultural practices or political and socio-economic structures and systems that promote or perpetuate violence.
Robert Schreiter speaks about Catholic peacebuilding as that work for peace which brings the institutional, theological and spiritual resources of the Catholic Church to create a culture of peace. I think there are few places in the world that illustrate the diversity and power of Catholic peacebuilding better than Sudan, which is the example I would like to use this morning.
Sudan, of course, is much on our minds and in our hearts these days as Southern Sudan approaches the independence for which it has so long yearned and the enormous effort for peace to which the Catholic community has contributed much is seriously threatened.  Sudan is an excellent example of Catholic peacebuilding, both because so many parts of the global Catholic community have been engaged in peace work there - beginning with and in collaboration with the Sudanese Church - and because Catholic practice, Catholic imagination and Catholic social teaching have been and continue to be operative in Sudan in different ways, but also because I believe that the road ahead in Sudan will challenge and help define some very important areas of our Catholic theology, ethics and praxis of peacebuilding.  
The credibility of the Church in Sudan is extraordinary – not only the Catholic Church, but definitely the Catholic Church, including the bishops.  Their presence and close accompaniment of the people throughout the long years of war between the north and the south have earned for them the trust of the people, especially of Southern Sudan.  Thus, in many ways, they (with the other Christian Churches represented in southern Sudan) set the framework for peacebuilding in their country.
Pax Christi – especially Pax Christi Netherlands -  has worked in Sudan for many years, beginning and most often staying at a very grassroots level, connecting with, and supporting local Sudanese efforts for peace. Their principal partner is the Catholic Church, nationally and locally. 
I point to Pax Christi’s work in Sudan because I know it best, but – as you know well – there are many, many other Catholic contributors to the building of peace in Sudan, beginning with Catholic Relief Services, Bishops’ Conferences from other parts of the world, Solidarity with Southern Sudan, individual religious communities (including Maryknoll, Missionaries of Africa, Jesuit Refugee Service, Mercy Beyond Borders etc.) and on and on. All are doing remarkable work.
One good example of international collaboration with the local Catholic Church is Pax Christi’s cooperation with Bishop Paride Taban, retired bishop of the Diocese of Torit, and his Kuron Peace Village. As traditional cattle raiding had become extremely violent and dangerous, Bishop Taban decided to try to build a bridge between the youth from communities traditionally in  conflict. PRIVATE "TYPE=PICT;ALT=The Olympic Rings: intrinsic values of sports. Photo by Age Antilla (2007)"He asked IKV Pax Christi Netherlands and Seeds of Peace Africa to develop a program that would bring together the youth warriors from pastoralist communities to discuss the values, virtues and vices in cattle raiding in order to come up with alternative peaceful ways of relating for the good of their communities. 

After two successful conferences in Kuron and Narus (Sudan), with youth warriors and elders from neighboring pastoralist communities in Uganda, Kenya and Sudan, IKV Pax Christi, SOPA and local organizations developed a peace and sports program called Playing for Peace – that has been very effective.
Another, very different example was Pax Christi’s more recent sponsorship of a conference on Monyomiji in Eastern and Central Equatoria. The conference provided a forum for forty representatives of the Monyomiji from different communities to voice their views and engage in dialogue with a matching number of state and county officials.

Monyomiji rule is a unique indigenous institution. Young and middle aged men collectively assume the responsibility of community and inter-community affairs for a number of years. When their years are over they hand over power to a new generation of Monyomiji recruited from younger age groups.  The system is practiced by a dozen ethnic groups in Eastern and Central Equatoria. It is more than a “cultural heritage” that needs to be preserved. The Monyomiji, as an indigenous government, have played and continue to play a vital role in social, economic and political affairs in local communities. If properly coordinated with the government and development agencies the Monyomiji institution can be an important asset in post-war peace-building, reconstruction and development. 

In reality, however, there is a big gap in communication and in coordination between the Monyomiji and the government, often leading to misunderstanding and conflict and development agencies are often completely unaware of this important resource for mobilization for development. 
I believe that both Playing for Peace and the work with the Monyomiji reflect our Catholic belief in the pervasiveness of grace – that the seeds of peace are often found within the conflicted community. 


Pax Christi also has been involved in other dimensions of peacebuilding in Sudan that have taken full advantage of existing parish and diocesan networks for organizing events and campaigns or circulating information.
For the past four years, Pax Christi teams – comprised as much as possible of Sudanese staff – have worked in several villages and towns in Southern Sudan, including Nimule, Torit, Bor, Malakal and Juba as the 2010  general election and the 2011 referendum approached. Mostly, they accompanied and supported local peace initiatives, believing very much in the agency of the Sudanese people.  They also sponsored workshops, dialogue and trainings (mostly for youth) on conflict resolution and other peacebuilding skills
During those years, Pax Christi supported the establishment of the Southern Sudan Action Network on Small Arms and similar networks in Jonglei and other  states; these networks worked hard throughout 2010 to promote (first) elections and then, last January, a referendum without guns. Given the tremendous challenges of disarmament in Southern Sudan following so many years of war, this was a small but really important step. 
Pax Christi with other groups in the Horn of Africa supported the formation of a Sudanese civil society election and referendum monitoring team, SUDAMOP, helping it to make contact with groups in other countries where the Sudanese diaspora would vote – again, tapping into international Catholic and other religious networks. 

In an long term effort to stop the horrific violence inflicted on Sudanese communities (as well as others in the region) by the LRA, Pax Christi played a quiet but very significant role in bringing Joseph Kony and the LRA to the negotiating table – an effort that was almost successful - and has advocated energetically in support of the Acholi Religious Leaders’ call for nonviolent responses to the ongoing LRA violence, including in Western Equatoria.  As you know, the International Criminal Court’s indictment of Kony as the negotiations approached a successful conclusion was a complicating factor. Although Pax Christi strongly supported the ICC’s establishment, in this instance we lobbied the ICC hard to delay the indictment.  The path of transitional justice (jus post bellum) surely still needs exploration.
All along, Pax Christi has attempted to address the root causes of the violence in Sudan – from roots that are locally planted to regional and international roots.  If you want peace, work for justice.  IKV Pax Christi has prepared numerous reports, for example, on implementation of the 2005 Comprehensive Peace Agreement (CPA) and on potential flash points for violence, such as South Kordofan, as the referendum and then independence for the South approached.  These have been used widely by the Church and others for conscientization in Sudan and for international advocacy.
Some of this analysis and reporting focused on the impact of oil extraction on local communities, and the responsibility of international or transnational oil companies to make reparations for damage to the environment and the people living nearby.
Catholic peacebuilding in Sudan has worked ecumenically (for example, through the Sudan Ecumenical Forum of which my co-President, Bishop Kevin Dowling, is chair and in which former Pax Christi staff member, John Ashworth, has been a key participant).  It has also taken full advantage of the Catholic Church’s international  networks – in Africa, in Europe and in the U.S. 
One of the most effective efforts for peace in Sudan in the past few years was the religious leaders’ delegation last Fall that visited high level European and U.S. government officials, as well as the United Nations, to advocate for international attention to Sudan  The Catholic contribution to that delegation, including through CRS and the US Conference of Catholic Bishops in Washington and Caritas International in New York, was tremendous. Since then, international Catholic advocacy to keep the Obama administration and other major powers engaged has been continuous. Catholics are certainly not the only groups or the only religious groups involved, but we have made a very significant contribution.
One last example of peacebuilding in Sudan that I would like to mention was called 101Days of Prayer for Peace in Sudan.  Initiated by Solidarity with Southern Sudan, Catholics and many others around the world prayed daily for peace in Sudan during the days leading up to the referendum in January. I was in Sudan when the 101 Days began and saw the posters and call to prayer everywhere I turned.  The people of Southern Sudan were storming heaven as the referendum approached.  So were Catholic people and many others around the world.
These few examples and the enormous Catholic contribution to peace in Sudan reflect very well many of the characteristics of Catholic peacebuilding identified by Robert Schreiter during the Future of Catholic Peacebuilding Conference at Notre Dame in 2008.  For example,
· Catholic peacebuilding in Sudan has made repeated and effective use of Catholic political and ecclesiastical networks, both in Sudan and internationally.
· It has highlighted the importance of accompaniment, given the years and years of the Catholic Church’s presence to and participation in the life and suffering of the Sudanese people during the long war -- and the Church’s support and encouragement of the Sudanese people’s unrelenting pursuit of peace; the people to people peace process was one good example.
· Catholic peacebuilding has given repeated witness to our belief in the agency of the Sudanese people, the presence of grace and the seeds of peace present in local communities even in the midst of war.
· Catholic peacebuilding has promoted nonviolence and social justice as a necessary building blocks for lasting peace.

· The 101 Days of Prayer for Peace and the sacramental life of the Church lived in local parishes throughout the war have given witness to our belief in mediation and to our rich sacramental life.

But the challenge that now faces the people of Sudan, especially Southern Sudan, and the world is enormous. While it is not at all clear that the seemingly endless war is over, the process of transition to durable peace has already begun for the almost new country.  Southern Sudan will add its share of crucial questions to what Dan Philpott calls the “agenda of a Catholic ethic of transitional justice” – an ethic that is not yet well articulated, but one that is rooted in reconciliation, a “concept of justice and peacebuilding that envisions a holistic, integrated repair of the wounds that war … leaves behind.”
One of the defining commitments of the Pax Christi movement is to reconciliation.  Our movement was founded after WWII to promote reconciliation between the French and Germans. Over the years, in small and not so small ways we have participated in transitional justice and reconciliation processes in different countries, including South Africa, Guatemala, Sierra Leone, Liberia, Peru, El Salvador, Haiti, Colombia, and probably others. Every one of those truth and reconciliation processes – some of which were only small steps in a yet ongoing transition to lasting peace - confirms that the restoration of right relationships after decades of war and ongoing violence -- in all of Sudan and in the new country of Southern Sudan -- will be a monumental task.   The violence has gone on for so long and has been so complex that, in local communities at least, the line between perpetrators and victims is no longer clear.  Watching the dynamic in Abyei, South Kordofan, the Nuba Mountains and in the border regions – not to mention Darfur and in the South itself - in the last few weeks alone reveals a tangle of roots to the violence that seem impossible to unwind.  

To heal the wounds, to overcome hatred and enmity, to rebuild right relationships in Sudan will require the very real intervention of the Spirit. At this point it is hard to say what will happen when the South becomes independent on July 9th. But the Catholic community is present and fully engaged, using international networks to expose brutality, accompanying communities caught in the violence, making strong public statements in an effort to protect those being harmed, promoting reconciliation, encouraging the development of just political processes and structures, supporting efforts toward the well-being of local communities and on and on.  

Biblical images of shalom (comprehensive righteousness) and mercy (a transformative virtue that draws good from evil) and Catholic social teaching provide a way of thinking about justice and the restoration of right relationships that can offer deep richness and hope to Sudan as it transitions toward peace. Whether Sudan – even Southern Sudan - is ready for reconciliation at any level – or can discern an ethic of peacebuilding that will help it through the coming period of time is yet to be seen.  I have no doubt, however, that the contribution of Catholic peacebuilding to political reconciliation, at least in Southern Sudan, will be great.  The Catholic community that has been part of and has accompanied the people of Sudan through decades of war will be there through what promises to be a long, long transition to enduring peace – and will learn much from the praxis of reconciliation and restoration in Southern Sudan toward clearer articulation of a Catholic ethic of transitional justice.
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