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1. One of the most familiar and favourite passadgdbke bible is Ps. 23 which we have
just recited in the Responsorial Psalm for todéitiisgy. And yet most of us have no first hand
experience of the life of a shepherd. We are perinaqre familiar with its synonym, “pastor”.
But the pastor or shepherd we know is most likellymarish priest with no real sheep around.
This is clearly a case where we are more familiéin the image than with the reality. But it is

also a case where the image speaks as deeplyniut deeper than the reality.

2. The world of the bible, unlike our modern cifie] is full of the experience of
shepherds and sheep. Very early in the book of §ignse meet Abel, the good shepherd,
whose offering of sheep was acceptable to Godketiiat of his brother Cain the farmer whose
offering was not accepted. The jealousy which pints/oked led to the first recorded murder in
human history. It was the first and certainly ria tast. The rivalry for the use of limited land
resources between migrant animal rearers and segidatmers is until today cause for conflicts
in many communities. David was a shepherd takem fallowing his father’s sheep to become
king over Israel. He became a shepherd of the peafgbod, the Lord’s flock. The true shepherd
of Israel is the Lord Himself.

3. It is in this light that the author of the psaloomposed the beautiful poem: “The Lord
is my shepherd...” The psalm expresses the deepdemde which the author has in God, who
provides for all needs.

“There is nothing | shall want!
He has prepared a banquet for me in the sight dioey/’.
He is a dependable guide through the twists amstof life.



“He guides me along the right path, for his nansalke.”
He protects from all dangers:

“If | should walk in the valley of darkness,

no evil would | fear.

You are there with your crook and your staff,

With these you give me comfort.”
His goodness is lasting and abundant for all wiedtathful to him.

“Surely goodness and kindness shall follow me

all the days of my life.

In the Lord’s own house shall | dwell forever.

4. Thus, when Jesus speaks of himself as the “Gbepherd” in the tenth chapter of
John’s Gospel, the connotation for his hearersweag profound. They are reminded of God
who is the Shepherd of Israel. Jesus starts wsimple observation which his hearers could
easily grasp. During the night, shepherds keep #haiep within a protected fenced area for
safety, against wolves and thieves. They come daghreak to collect their sheep for pasture.
The gate keeper opens for them, each calls higpdherame, and the sheep follow. It is
fascinating that the sheep recognize the voicbeaif shepherd calling them by name!

Then Jesus goes further to declare: “I am the sbagg. All who want to be safe must
pass through him. He it is who leads to green pastiElsewhere, he declares: “I am the Way,
the Truth and the Life”. There is no other way. Wlithers are thieves who come to steal and
destroy, he has come “that they may have life,re it to the full.” Jesus will conclude in the

same passage: “I am the Good Shepherd” who lays thasife for the sheep.

5. Jesus kept his promise: he died for us onrhesc But God raised him up. St. Peter
bears witness to this in his first homily to thewds on the day of Pentecost. “Let the whole
house of Israel know beyond any doubt that Godnirede both Lord and Messiah this Jesus
whom you crucified”. The people took up the chajlen"What are we to do?” Peter’'s answer
was quick and definite:

- Repent

- Be baptized in the name of Jesus Christ



- Have your sins forgiven
- and receive the Holy Spirit.
Some three thousand people responded positivéhetappeal of Peter, received baptism, and

became members of the community of believers.

6. The same challenge is before us, as we noewnlis the sacred word of God. It is not
enough to chant that “The Lord is my Shepherd”. Miest be disposed to follow his guidance in
the choices and dilemmas which our daily liveshmfore us. Out there, there are many wolves
and robbers targeting the sheep to destroy an@&bh $Ve need to be vigilant, firm in the faith.

If indeed we are Christians, then we must castaiwith the Lord Jesus. It is St. Peter again
who reminds us that that Christ died on the crgssthat all of us, dead to sin, could live in
accord with God’s will.” If indeed as St Peter sagty, we were at one time straying like sheep,
we should now return to the shepherd, the guamfiaur souls. In fact, we are expected to go
beyond avoiding sin. We are to be ready to suffenmocence, following the example of Jesus.
“He did no wrong. When he was insulted, he returmedhsult. Instead, he delivered himself up
to the One who judges justly.”

7. During this week, Notre Dame University is ligta conference of the Catholic
Peacebuilding Network. The conference is bringoggther different categories of members of
Christ’s faithful from all over the world, livingnidifferent socio-political circumstances. They
all have in common the concern about peace in auldvand the role of the Church in building
that peace. | believe it is true to say that humyasiat a cross road on the crucial issue of peace
On the one hand, our planet is sitting on a dangetime bomb of huge stockpiles of weapons
of mass destruction sufficient to blow ourselvesnamy times over. It is no longer enough to be
insisting on “non-proliferation” and breathing et on the necks of those some decide to
consider not responsible enough to keep these weafias necessary, if we are to be consistent
and effective, to be serious about total elimimatdsuch weapons. On the other hand, there is
the good news that humanity has devised techn@bgiays and means to make our planet a
peaceful and prosperous home for all. The possilidr peace in our world is available. A lot is
being said at many levels about how to save theeplaesolve conflicts and establish world

peace.



The Church, as a significant player on the workhsg has her own particular role to
play. This role will have to centre on how to britg world to understand the basic message of
today’s liturgy: that the Lord is the Shepherd ofrfanity, leading, guiding and protecting it. But
the Lord shepherds those who freely accept todeyeHim. We live in a world where many
claim to have ways to peace conflicting with Godays. The Lord Jesus declares that there is
no other way beside his own. To look elsewhere lay ourselves open to the danger of wolves
and brigands. We only need to look around us tdleeevolves destroying the flock of God,
sowing conflicts, violence and death. When shallewer learn?

The Church will continue to deliver the messagpeasce which is God’s gift to his
world: a peace built upon truth, justice and |dzeery member of the Church is challenged to be
part of this project, not only as a member of timen€h, but also in collaboration with other men
and women of good will. It is highly encouragingkimow that we are not alone in this holy
enterprise. There are many out there who alsopeaee and are working towards it.

May the peace of the Lord be with us all. Amen.
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1. After hearing the fascinating report from the Arighiop from Columbia, and the
dramatic story of my colleague from Burundi and plaenful ongoing tragedy in
Northern Uganda, what | have to say from the Nageperspective will be fortunately
rather boring. We did have an experience of a hladd! war, the famousBiafra war,
which lasted about thirty months, but ended in aand970, more than 38 years ago.
That war ended after a lot of avoidable human sui§s and loss of life, not with a
negotiated peace agreement but with the victoth@federal army over the Biafran
forces. Since then, we have not had any more geresidreakdown of peace and order.

2. But that does not mean that we have been enjoyageand harmony in the land. We
have suffered a series of military coup d’etat® set of soldiers replacing another,
generally on the pretext of addressing corruptioimproving human rights. All we got
was a chronic instability and mounting corruptiareoa period of over 30 years. The
damage to our democratic culture is still a chagjéehefore us even now. Because of
weak government and fragile state, not only wasuption unaddressed, but also there
were frequent outbursts of social conflicts on preed religious and ethnic grounds.

3. The background to the above two endemic probleragddo with two factors in our
country. We have a population of about 150 millitvg largest in Africa. Indeed we say
that out of every five Africans, one is a Nigeridimis huge population is divided almost
equally between Muslims and Christians. This malkgeria “the greatest Islamo-
Christian nation in the world” — in the sense titere is no other nation with as many
Christians living side by side with as many Muslifibe matter of a harmonious

relationship between the two faiths therefore p@ssgecial challenge for us. Even in this



regard, | want to stress that we have not doneyladill. Unfortunately, our country has
acquired an undeserved reputation as a nation vilheséms and Christians are always
at each others throats. But the reality is far ftbm perception, which is the product of
the world mass media with its predilection for lveavs. BBC and CNN will never
mention Nigeria unless we are fighting, killing kaather or burning Churches and
Mosques. But such outbursts of “madness” take ppatgabout four days in the year.
No one seems interested in what we are doing inetimaining 360 days of the year. The
good news is that most of those times, we arediyinpeace in our communities,
struggling together to survive in the midst of baal effects of bad government which
afflict us all irrespective of religion and raisingr united voices in fervent prayers to
God the Father of us all.

. The other factor is the great natural resourcddigéria, not only in terms of oil and gas
which is well known to all, but other minerals aastourable agricultural conditions. As
the price of crude oil soars, huge sums of moneyraalate under the control of those
who rule the nation. With little or no accountatyiliand with the collusion of foreign
rogues and brigands, most of these rulers havbaw®t able to resist the temptation to
become looters, stealing incredible amounts of mowaich they keep safe in foreign
banks and investments. The corruption in our laasllfecome “endemic” because it is
being perpetrated precisely by those who are s@optmsprevent it, and tolerated by the
world powers who are supposed to discourage thémmeantime, God’s blessings to the
nation, which should have been used to give afif@ignity to the people, are stolen and
squandered, leaving the masses in misery and sistreNigeria, we say that “the “oll
boom” has become amwil doom”. This unfortunately is the story of almost all Afit
nations who have appreciable natural resources.

In this situation, what then is the action of thHeu€@h? With regard to religious peace and
harmony, the Church has always preached goodaetatvith people of other faiths, in
line with the clear principles of our Church in $kematters, especially from Vat. I,
Nostrae Aetate, and the African Synodcclesiain Africa. | am glad to say that this
catechesis has paid off well. It is rare that Clateare involved in fomenting or
perpetrating violent acts of religious violence.dAmhen we are attacked, which happens

often when chaos erupts, we normally seek peaeaefiilegal ways for redress.



Unfortunately, in such cases, the response of govent, especially in the Muslim
dominated areas, is often most inadequate, at taves complicit.

In the other area of challenge: good governancesaindgle against corruption, the
Church has a well articulated programme of cregbmigical awareness among the
faithful. In the long and tedious years when thétamy governments claimed to be
directing the process of transition to democra@thGlics were well prepared to be fully
involved in the debates and discussions, guidetthdyatholic Social Teachings. The
Vat. Il document on the Laity, the African Synodcdment, the catechism of the
Catholic Church, and more recently the Directoryhef Catholic Social Teachings were
all rich resources to guide them. In this, our Ghdls were at great advantage over others
who did not have such body of teaching from theligious families. Of course, when it
comes to assessing the concrete results of thesegses, the balance is not always
positive. Many who entered the political arena wité right spirit of truth and justice
were overwhelmed by the sea of corruption whicbdked the nation. Some succumbed
and betrayed their principles. Some ran away frioenbattle front because they could not
cope. But a few stuck to their guns, and with skiltl tenacity, managed to make a
difference, “wise as serpents and simple as doviés®.Church considered the pursuit of
good governance as a condition for peace in thematVe were convinced that there is a
limit to how much and how long the nation can sustarruption and bad government. If
nothing is done, tension will continue to buildamd at some point the whole system will
explode and collapse. Therefore, we kept insidtiiag to promote and work for good
government is not just the best way but the necgssadition for building peace in the
land. The recent example of apparently unexpeatddnt happenings in Kenya, a land
for so long considered stable and peaceful, ioafpf this point.

It is in the above context that we place the rolé actions of the bishops, as individual
pastors of their dioceses, and in common actidipascopal conference. Their action has
been primarily as religious leaders and teachdrey ™id a lot, within the evolving
political contexts of the nation, to give clearetitives and consistent encouragement to
the lay faithful, whose role it is to be in thedkiof the political battles. They encouraged
the Laity Council and other laity organizationdtactive in politics and public life in

general. The Catholic Secretariat of Nigeria, whecthe executive office of the Bishops’



Conference, produced and distributed many resauaterials on the Catholic Social
Teachings. Seminars and conferences were arraaghscuss issues of the moment. The
bishops also endeavoured to make sure that Catalliccal and other leaders had
adequate spiritual direction and guidance, whigpeeting their due autonomy to make
their political choices. In fact, Catholics becaveey active in all the political parties,
where they are expected to be light and leaven.

It should be noted that the guidance of the bisheggecially when they intervened in
serious national issues, was highly respecteddarithie Catholic fold. This is significant
considering the fact that Catholics constitute taas 25% of the population. In these
matters, the bishops have always intervened ingulage that is for the common good of
the nation. They have also been known to speakautigeously against abuses of
government at times when no other religious groap able to speak. This precious
ability to speak with one voice in delicate pokltisituations is largely due to the fact that
we share the same perspectives from the commoal $eachings of the Church, which
we all vowed to uphold at our ordination. | havattesome Nigerians who are NOT
Catholics say that the Catholic Bishops have s&ligdria!

. During the military era, we were in the front liakthe fight for democracy. After the
military left the scene in 1999, the bishops werdass concerned about the quality of
democracy that emerged. In particular we were ameckthat there be free and fair
elections, and that those elected would servedh@mon good of the citizens. The two
factors are of course connected. In both regangdsexperience since 1999 has been
almost disastrous. If there has not been a gemedabreakdown of law and order in the
country, it was not because there have not beeer than enough provocation. Rather it
has been first of all because of what we in Nigealh “divine intervention”, or God’s
mercy on our nation. Our reputation as the “molgiceis nation in the world” —
according to the BBC — may after all not be undessirBut beyond this spiritual
explanation, we must also add the fact that thiefrgsh memories of the Biafra war has
made Nigerians to abhor whatever would lead totaroivar. And so they patiently
endure all manner of brigandage and rascality fitoeir politicians, who often take
undue advantage of this patient disposition. Tthespishops have had on various

occasions to issue strong communiqués and staterdentanding that basic rules of



good governance must be respected. In particulakyatch what happens at elections.
With the help of sister churches and the genenaesdervices of many of our people
especially the youth, we were able to mobilize nthes 30,000 election monitors in
April 2007. This put us in a position to make auitative statements on the conduct of
the elections, challenging the blatant lies thatgbhvernment election commission was
dishing out to the world. The report of that exgecivas published in a sizeable
document, which has become a very important scamdeeference at the election
tribunals. The story is not yet over.

10. The bishops have always tried to act in collabonatvith others. On the ecumenical
level, we are a major component of the Christiaso&gation of Nigeria, (CAN) which is
an umbrella organization of all Christian churcHesn the current president of that
body. We are able to speak together in generalappepeace and good government.
CAN has also been very vocal when it comes to deciag presumed injustice to
Christians, either by Muslims or by governmentst Ba have not been able to do much
about joint action for peace building in the natitins clear that we have not often been
able to agree on political perspectives. But effare being made in this direction.

More significant is the emergence of the Nigeriated-religious Council,
(NIREC). It started about 1990 by the free decisibthe leadership of Christians and
Muslims in Nigeria, with the enthusiastic suppdrtlee Obasanjo government. The mere
existence of such a body was a great achievembatd been with the Council from the
very beginning. The Obasanjo regime did well tcegivits full support. But | believe the
Council would have been more effective with lesgegnment tendency to control.
Efforts are now under way to restore a much neédézhce. The latest outings of the
Council have been quite encouraging, especiallyesine new Sultan, Sa’ad Abubakar
lll, became the head of the Muslim group. With reeCa-Chair, we have made various
high profile joint appearances on the Nigerian Masslia, to appeal for peace and to
promote good governance. The Council is plottindppso move beyond conflict
resolution to joint action for the common good afétians.

Conclusion: Hopeful Signs:

We are now at a cross road in our country. We lsae@ ourselves brought to the lowest

depth of bad governance and misrule. We believevtbacan only get better. There are hopeful



signs that the recovery process has started. &tetribunals are overturning many election
results, offering some remedies, though limitedhtogrievous irregularities that attended the
April 2008 elections. The present government unetAdua has proclaimed the priority of the
rule of law, and is taking concrete actions in thadction. Government has set up a committee
to review the electoral law in the light of our eet sad experience. Although Nigerinas in
general have scarce confidence in the committeepdére existence is an admission that
something needs to be done to change the culturass$ive election rigging. The national
assemblies have started to probe certain finaactalities of the previous regime of Obasanjo,
and are coming out with mind-boggling revelatiohsnassive frauds. We are still to see where
all these moves will end. The Church is ever readye part of the process. But we are still
waiting to be invited. Meanwhile, we are voluntegrour advice and keep praying that we shall
eventually emerge “a peaceful, united and prospenation under God” as our constitution

proclaims.
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The Future of the Catholic Peacebuilding Network

Contribution to the Concluding Plenary Session
By +John ONAIYEKAN, Archbishop of Abuja — Nigeria

It is for me a great honour to be asked to shareisigns on the future of the Catholic
Peacebuilding Network, (CPN) at the end of our fauitful days of reflection and sharing of
ideas and experiences. | am fortunate to have paetof this process from Bujumbura, Burundi
in 2006 to Bogota, Colombia in 2007 and now herdatre Dame. These encounters have given
me great opportunities to learn, to sharpen my foeas of ideas, to grow and to mature. | will

present my vision under three headings: to conast@idshat has been done, to open up new areas

10



of action, and to intensify mainstreaming of peadlelng as a normal aspect of the life of the
Church.

1. Consolidation: The CPN has been doing a wonderful work which dusgth continue

to consolidate. We need to sustain our attentidghéareas of continuing conflicts. It is not over
until it is over. The victims of conflict should ver be abandoned, and made to feel that the
world is tired of them. We need to continue to waikh patience and tenacity. We should
continue to challenge people to action for peace.

It is also necessary to find the time and the reomeflect on peace actions taken. The
CPN is rendering this valuable opportunity by biirggpeople together, not only to reflect on
what they have been doing, but also to comparesraotd learn from one another. For people on
the ground, especially pastors, busy and alwayk®move all the time, it is a great grace to
have an opportunity like we have these days tecefind discuss what we have been doing, far
away from the noise and smoke of the battlefronts.

Beyond this, CPN has been able to bring togethalexnics and activists, thus providing
the space to elaborate a theoretical systemizafipeacebuilding concepts based firmly on
practical experiences. Thus, peacebuilding is agwey into an academic discipline in its own
right, offering opportunities to learn and sharsth@actices.

Finally, the CPN should continue to deepen and witie mutually enriching network
that it has been establishing with other institagiovith similar aims and objectives, both within
and outside the Catholic circles. The desire facpds a widely shared concern and deeply felt

conviction for many people, and we must do our bestuster and consolidate our joint efforts.

2. Breaking New Ground:The CPN should also continue to plot new areastdm which it

has already started to do. Permit me to indicédésva

- Within the limits of its resources, it should &gentive to other areas of conflict that
have not been addressed. Some such areas haviesieeimg for decades, and are almost
forgotten by the rest of the world. Others are @@ may still be amenable to careful
management. In this respect, we should not netiiguay attention to areas where we can clearly
notice mounting social tensions and imminent paaéoonflict. My country Nigeria has been in
this state for at least two decades. At some pwaiatielt abandoned, and left to swim or sink.

We asked: “Must we begin to kill ourselves or teae another to pieces before anyone takes
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note of the fact that there is no peace in our?amtevention is better than cure, goes the adage.
With regard to peace, it is also much cheaper ame @ffective. Conflict prevention calls for
more attention, boring though it may seem to beymared with the more “glamorous” forms of
active peace making.

- Another area that requires attention is for GBMontinue to explore ever more
effective ways to strengthen the strategic linkw@thurch structures at all levels; local and
global. The structures | am particularly referrinchere are dioceses, Episcopal conferences and
the Holy See. CPN must be clearly “Catholic”. In@nd should do this without loosing its due
autonomy of action. Talking of Church structuregegibeyond the hierarchy. We are thinking of
all that gives life to the Church as “family of Gothvolving clergy, laity and members of the
consecrated life.

-The ecumenical and inter-religious dimensionpedcebuilding can no longer be
neglected in our present day global conditionss Téibbvious where conflicts are seen with or
given a religious colouring. In such cases, thegqraand effectiveness of inter-religious
interventions cannot be overestimated. But evemvdoaflicts cut across religious lines, the
role of religious leaders is becoming increasirappreciated. CPN may do well to explore more
deeply power and effectiveness of specificallygielis interventions in peace work. For too
long, actions and utterances of religious fandtage given religion an undeserved bad name. It
is about time religion liberates itself from sudiuaes so that it can be what it has always
claimed to be: an instrument of peace, not onlyragreople, but between them and God.

Whether in fomenting conflicts or in peace builglithe role of public authorities is
crucial. A lot depends on those who take majorsiens for the people, for better or for worse.
CPN will have to continue to foster meaningful nkith political circles in order to assist them
to better serve the common good. War and peacwtag become a global phenomenon. This
puts a heavy burden on the existing fragile inteomal institutions meant to promote global
peace and harmony. But there can be no world pe#lceut a reasonable level of global justice.
This pushes the discourse into wider and deepemgi® The direct link between unjust
exploitation of natural resources and endemic acsfln many parts of Africa has been
tragically demonstrated in some sessions of oufecence.

- CPN has already done an impressive work on lbowdoncile the demands of justice

with the imperative of peace in situations that@residered characterized by grave human

12



rights violations. The anguish and agony of ArchbjsJohn Odama of Gulu and his Acholi
Religious Leaders Group about the intransigenttiposof the International Criminal Court
(ICC) for the arrest of the leaders of the LordesRtance Army (LRA) is a practical case of life
and death. Pope John Paul Il insists that we afiad a place for forgiveness in our
peacebuilding equation. Can we aim beyond peacessation of hostility to full reconciliation
of former enemies? How do we create the conditionthe humble admission of guilt and the
generous offer of forgiveness? What about reparativhat reparation can anyone offer for the
killing of a loved one? Often we are faced withhaice between revenge and forgiveness.
Surely the choice is clear for the Christian. Ina®te cases when we claim to be pursuing
accountability, we are generally dealing with thstice of the victor over the vanquished, of the
winner over the looser. The hurts and injuriesrarely only on one side. It is often therefore a
matter of mutual forgiveness. Is this not the peiyed domain of religion? How do we bring its
healing expertise to bear on dramatic and tragimdrusituations?

3. The Church is for PeaceMy last observation is that we should continusttess that peace

building is a normal project of the Church, nottjas option for the few who like to busy
themselves with such things. | agree with our epfrom the Philippines who told us that
peacebuilding should be “mainstreamed” into the dihd actions of the Church. One of the
beatitudes is for peacemakers. They will be catlgttiren of God. Jesus gave his peace to the
Church before his ascension. The Church constantbkes peace on the community at
worship; “Peace be with you!” The Church must theme have a “preferential option” for peace.
This is in no way a matter of cheap pacifism, eigsbur eyes to the realities around us. It means
that we pursue a programme of that peace whichtismly a fruit of truth and justice, but above
all a gift of God Himself. “If you want peace, peep for war” is an old lie which has been
plunging humanity into many tragic conflicts andduly wars. The Church has been calling on
humanity to follow the principle of building a jusarmonious society: “If you want peace, work
for justice”. This calls for a patient and consmtprogramme of working for a just peace in the
world. This has to be on the top of the agendacamderns of the Church under every
circumstance.

The psalmist said long ago that unless the Lofdifuhey labour in vain that build, and
that the watchmen are keeping awake in futilitthdé Lord does not guard the city. That does not

mean that the city will be built without labourtbiat the city will be safe without guards. What it
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does mean is that we must our project for justimk@eace must be anchored in prayer. This is
an area where the Church has clear competensealka a task that all can and must be involved
in. This is particularly important in our days whigs@se who move and shake the world affairs
rarely consider the relevance of prayer. Domineyalais pacem!
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